
 

It was a hectic September that witnessed    

extensive activities. As Team NCRI gets 

into the execution mode to bring out the 

publication Gandhi Today, it is imperative 

to make observations that guided the     

journey of the book. The age-old analysis of 

Mahatma Gandhi’s school of thought and 

growing relevance of Gandhian approach 

have been influencing the perspectives of public institutions. It is 

noteworthy that the insights and halo of Gandhi’s contribution to 

the global village has been benchmarking the evolution of this 

publication. It is, therefore, exciting to hold the final version in 

one’s hands and feel its bliss. 

The articles collected have been highly thoughtprovoking,      

demanding an action-oriented and generic approach. Let us     

appreciate the inner strengths displayed by the respected writers 

that made this contribution and collection of referential articles a 

reality. In the mission, let us pay our humble tributes to the     

Father of the Nation whose birth anniversary was observed 

across the country and several parts of the world.  

The papers being presented as part of the publication comprise     

a diverse compilation, ranging from historical invocations to      

empirical analyses of many issues in the contemporary context.    

Besides,  Team  NCRI  is also  planning  to bring out a few other   
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“Whatever you do will 
be insignificant, but it 
is very important that 
you do it”        

      ~Mahatma Gandhi 
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publications in consonance with its objectives. It is an essential step in considering publishing 

various projects done by NCRI so that knowledge could be shared with a wider readership. 

Incidentally, the stakeholders and others having scholarly interest for research pursuits would 

also be benefited. The interface of ideas would thus generate the requisite wisdom behind the 

spirit of human existence. 

Any publication exercise should employ the distinctive and integrated methodologies to draw 

across a range of fields to come up with a synthesis of the determinants of various activities. 

The idea is to focus on the underpinnings of the various changes in the emerging                

environment, to transmit information about innovation and facilitate learning.  

Whenever we are engaged in institution building, we have to understand the role of       

knowledge, its development and diffusion at the micro-level and across various sectors. 

Knowledge development and diffusion should be seen as a theoretical social process          

depending upon the connective elements of cooperation and success. Based on the indicators 

there is a progressive shift of emphasis from traditional to modern. It will be interesting to 

watch the effectiveness of this phenomenon which is essentially drawn from changing      

perspectives. We, at the NCRI, should strive to be the torchbearers of knowledge                         

dissemination as we play our mandated role in serving and sensitising people.  

My recent visit to Saharanpur in Uttar Pradesh gives me the satisfaction that the public at 

large are highly sensitive to various issues in promoting traditional knowledge, the treasure of 

this country hitherto not adequately understood, encouraged and practised. The VII Round 

Table at IIT, Roorkee, has thus been a very satisfying experience. During my continued      

interactions, my self-assurance received a fillip from my understanding of some basic issues 

on the festivals of this country, based on the knowledge of the past  generations, with its roots 

in environment, astronomical phenomena, biodiversity-related issues and the practices   

evolving out of accumulated experience.  

One of the impressive suggestions received by us on the occasion is the concept of NCRI lab 

that can record the scientific progress made, and focuses on influencing the mindsets of the 

young rural folk, thereby involving them in opening the frontiers of knowledge. These labs 

would demonstrate how the traditional wisdom was embodied in real life situations. It       

enables one to realise that in order to grapple with the frontiers of knowledge mankind      

requires exposure to the wisdom of many life cycles. 

       “Education through a foreign language entails  a certain degree of strain,  

    and our boys have to pay dearly for it.”      ~  Mahatma Gandhi 
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        “Our system of education leads to the develo pment of the mind, body and soul.  

The ordinary system cares only for the mind.”    ~  Mahatma Gandhi  

Let us illustrate the fact, using three dimensions of thinking. Consider the leader of the     

village who is admired in his own village and a ruler within his frontiers, whereas a wise 

person is admired across the nations (Chanukya Satakam). This reminds us that knowledge 

has no boundaries. A person with high esteem and riches sans knowledge is as useless as a 

poet penning poetry without any intended purpose. Sugarcane is sweet irrespective of the 

owner, whether rich or poor (Bhoja Rajeevam). Obviously, the frontiers of knowledge are 

never bound by societal status. A society devoid of knowledge as its basic strength is as bad 

as an ass unaware of the sandalwood on its back (Susrutam). A highly disciplined society or 

a person with inner perfection is remembered for generations while others remain relegated 

to the past.  

NCRI constantly evolves definite plans to redefine the ever-expanding knowledge base to 

highlight the significance of the nitty gritty of agricultural practices, water conservation,      

energy from locally available resources and the best practices for peaceful understanding for 

a harmonious co-existence among the communities as much as the preferences for high           

technology in the development of the nation. 

The right time has arrived when we expand the frontiers of traditional knowledge and      

understand the same in the light of contemporary needs. Local needs addressed with this 

wisdom, and without sacrificing the natural resources, should guide the expanding frontiers 

of modern science. Sustaining the present into the future without harming the coming      

generation should be the purpose of expanding the frontiers of knowledge. One should    

remember that the present is preserved by us for the benefit of our grandchildren. 

Only then can one claim of having left the world a little better than what he inherited. The 

words of T.S.Eliot also express the same thought: 

“ Only those who risk going too far 

Can possibly find out 

How far they can go.”                                                                          

                                                                                                      Dr. S.V. Prabhath                                                      

                                   Chairman, NCRI 
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NCRI and ICPR sign an MOU 

“ Education in the understanding of citizenship is a short-term affair    

    if we are honest and earnest. ”             ~  M ahatma Gandhi     

 

 

At the outset, Prof. Ramakrishna Rao wanted some experimental models to be developed 

which would translate Gandhian ideas to be implemented in rural higher education and 

also help application of Gandhian philosophy in real life areas such as conflict resolution.   

Then the Chairman, NCRI, suggested a discussion on ideas for a common programme 

which would involve educational institutions. Dr. Rao suggested the need for the          

introduction of a course on Gandhian economies in conventional universities. He also said 

that a small committee of experts should sit and chalk out capsule programmes which can 

be implemented and monitored. He also suggested identification of institutions which are 

doing good work in rural areas so that they can be supported to train people in peace and 

conflict resolution. Dr. Prabhath suggested training of leaders of Panchayat Raj            

institutions in peace and conflict resolution and identifying and funding NGO’s. 

Finally, it was agreed to have an MOU on a joint programme between NCRI and ICPR on 

the broad areas of applied Gandhian philosophy and rural higher education and other   

areas of common interest like non-violent approaches to peace and conflict resolution.   

Prof. Ramakrishna Rao, Chairman, ICPR, and Dr. S.V. Prabhath, Chairman, NCRI, in a 
meeting held on 12.09.2008 at the NCRI passed a resolution to have an MOU which would 
be put up before their respective Governing Boards for approval. On this occasion,         
Dr. Raghavulu, former Vice-Chancellor, Acharya Nagarjuna University, was also present. 
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Seeds of contemplation 
      ~ Dr. S.V. Prabhath 

                “What is really needed to make democracy function is  not knowledge of facts, but right education. “
                 ~ Mahatma Gandhi  

“They are the invisible ones, the ones who were too small, weak, poor or slow”, to borrow a 

line from the book The Solitude of Emperors of David Davidar, which is aptly applicable to 

people who strive silently without expectation of a reward or benefit and work ceaselessly to 

benefit others. You don’t find them in dozens who place others above their self, and when you 

come across them, they leave abiding impressions on you. 

Just a few days ago a boy and a girl came to see me. They introduced themselves as members 

of an NGO Micro Systems Foundation, working in a slum area in Kukatpally. What caught 

my attention instantly was the spontaneity and the simplicity in their talk. They are running a 

school to give tuitions to school dropouts and organise night school for illiterate adults. They 

are also helping some girls to learn tailoring, embroidery and knitting. 

When I wanted to know the source of funding for these programmes, they quickly replied that 

they do this out of their own earnings. The boy is working part-time as a journalist and the 

girl is working in an orphanage. When I went through the material they gave me, I asked them 

why they did not approach the community, philanthropic organisations and their own board 

members. They replied that the board members, instead of offering support, ridiculed them 

saying that they were wasting their time by investing their hard earned income and  engaging 

their youthful efforts in a thankless job. My immediate question was why they needed such 

people on the board. Their answer to that was that when they started the organisation they 

needed some moral support and the board members that time had no clue that this was going 

to be a computer centre without any profit motive. 

The institution is about a year old and, once in a while, they get a foreigner (a philanthropist), 

who is attached to some other institutions, to spend time with their students. The techniques 

taught by the foreigner are used by the girl in teaching the children at school. They have   

completed one successful year which was celebrated in the colony with all the participants. 

The parents of the girl, who came from the village to see the work they were doing, rejoiced 

at the work going on and complimented the girl. It is interesting to note that though the      

parents belonged to a poor family and the girl was not supporting them financially, they were 

a satisfied lot. 
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                  “ If we want to impart education b est suited to the needs of the villagers,  

  we should take the vidyapith  to the villages.”                     ~ Mahatma Gan dhi  

Seeds of contemplation …. 

The girl and the boy told me that one thing they had in abundance at the moment is the   

support of the boys and girls who have been trained by them. Their services are available to 

them all the time. 

This is a small story but a real and convincing one to demonstrate as to how commitments 

have no boundaries, no differences of caste or creed. By the way, the boy is a Muslim and 

the girl is a Hindu. I was curious to ask them as to how they met each other. They told me 

that they were working together at Dr. Reddy’s Foundation, when they decided to come out 

and start a social enterprise of rendering selfless service to the slum dwellers. 

The Union Government has decided to observe     

Maulana Abul Kalam Azad’s birthday, which falls on 

November 11th, as ‘National Education Day’. He was a 

scholar of Islamic writings, a senior political leader of 

the Indian Independence movement and was one of the 

most prominent Muslim leaders to support “Hindu-

Muslim” unity and oppose the partition of India on 

communal lines.  

He became the first Minister of Education in the Indian 

Government after India achieved independence. As 

India’s Education Minister, Dr. Azad oversaw the          

establishment of a National Education System with 

free Primary Education and modern institutions of Higher Education.  He is also credited 

with the formation of the University Grants Commission. The Ministry of Human         

Resource Development has decided to commemorate Maulana’s contribution to Indian          

education with the celebration of this sacred day in order to build a literate India in the 

near future. 

UPCOMING EVENTS  

 

Maulana Abul Kalam Azad 
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NCRI Meeting with MCR group from Kolkata  

  “The aim of university education should be to tur n out true servants of the people  

  who will live and die for the country’s freedom. ”          ~     Mahatma Gandhi 
        

 

Meeting held on 24th September 2008  

 

 

 

 

 

 

The meeting started with the Chairman, NCRI, envisaging the vision plan and road-map of 

the NCRI. He also explained about the outcome of the series of round tables and expert   

discussions which had been undertaken recently towards this purpose. 

Dr. Ranabir Samaddar, Director, MCRG, gave a briefing about the activities of their        

organisation. He explained that it is an independent research institute which  collaborated 

with various other organisations, researchers, journalists and had published several         

important documents, and books in the areas of civil society, law, social justice, etc. 

Chairman, NCRI, said that the present thrust areas of NCRI as per the mandate are          

introduction of Nai Talim education, peace and conflict-resolution, micro-planning, youth    

sensitisation programme based on Gandhian philosophy, NCRI labs-identifying best     

practices and standardising, action research, interlinking institutions, supporting various 

innovative projects and building expertise.   

He mentioned that these were the broad priority areas and MCRG and NCRI could            

collaborate on any of these areas according to their strengths and resources. 

Dr. Ranabir Samaddar, Director, MCRG, Prof. Subhas Ranjan Chakraborty, Member, 
MCRG, Dr. S.V. Prabhath, Chairman, NCRI, Dr. Raghavulu, Ex-Vice Chancellor, 
Acharya Nagarjuna University, Dr. Dash, Assistant Director, NCRI, Mr. Maniprakash, 
APO, NCRI were present. 
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   Meeting with MCR group ….. 

    “Basic education links the children, whether of the cities or villages,  

                                       to all that is best and lasting in India."                           ~     Mahatma Gandhi
         

Dr. Ranabir Samaddar talked about the various research programmes and activities in 

peace education, peace audit, ethnic conflicts, forced displacement, food security, civil   

society, social justice and human rights carried out by CRG in the north-eastern states. He 

also explained how the peace dialogues and social audit are carried out. Later, he          

mentioned that in the areas of micro-planning they have encouraged arbitration in local 

conflicts. Dr. Ranabir Samaddar and Prof. Subhas Ranjan Chakraborthy suggested a joint 

project on Peace and    Conflict Resolution in the North-East. 

While appreciating the strengths of the CRG in various realms, including peace studies, the 

Chairman of the NCRI suggested that the proposal for a project on peace studies may be 

taken up once the details of collaboration with the ICPR in this regard are formalised, but 

in the meanwhile CRG can submit a project on micro-planning in the North-East or Eastern 

states which would be considered. It was further agreed to have a research proposal on    

approaches to Peace and Conflict Resolution in the North-East from the CRG, for          

consideration by the NCRI-ICPR Group.  

 

 

NCRI Website Upgradation 
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Vinoba Niketan  

 
 
 
 
 
 
 
 

Vinoba Niketan is a charitable women’s institution rendering services to the weaker       

sections of society for the past 52 years on Gandhian lines. It is situated in a tribal belt in        

Thiruvananthapuram District, Kerala, surrounded by forests, hills and streams. 

Vinoba Niketan was founded in 1954 by the spiritual daughter of Vinoba Bhave and       

Sanyasin, Parivrajika Rajamma.  A band of sisters lead a simple life of devoted service in 

the Ashram for the upliftment of women and children belonging to the weaker sections of     

society. 

It is housed on 10.50 acres of land and has buildings for upper primary school, tribal hostel, 

vocational training, library, museum, khadi and village industries, guest house and prayer 

hall. 

Vinoba Niketan runs a nodal literary centre for literacy programmes for the villages near the 

Ashram.  It also has a Grama Sevika Training Centre, which runs a one-year training course 

with constructive programmes of child education, health, agriculture, rural technology,     

empowerment of women, national integration, non-violence, (theory and practice), world 

peace, etc.  Hundreds of women are trained in rural development every year through centres, 

camps, conferences and lectures.  

Inter-religious and inter-communal contacts have been encouraged to help national          

integration and world peace.  An ‘All India Shanti Sena’ and a few ‘All Kerala Camps’ have 

been conducted at Vinoba Niketan which have given a remarkable impetus to social        

harmony. Inter-religious community prayers, inter-religious classes and regular peace 

marches have also been organised to propagate the ideal of peace. Weekly peace marches 

are followed by village prayer meetings.  

A rural institute is also functioning in a building complex to promote Gandhian system of 

education and rural development, sustainable micro-planning, technology transfer and     

harnessing of rural innovations. It is also providing vocational training for economic            

self-dependence and providing research and extension services for rural development.  

 “I do regard spinning and weaving as the necessary part of any national system of education.”                
        ~  Mahatma Gandhi 
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The VII Round Table was held at the Indian Institute of Technology Roorkee, Saharanpur 

Campus, in collaboration with DPT, IIT Roorkee, on 20th September, 2008. The meeting 

started with an introductory speech by Dr. Vivek Kumar and the welcome address by Prof. 

I.M. Mishra, Dean, Saharanpur Campus. This was followed by an address by Dr. Raghavulu, 

Former Vice-Chancellor, Acharya Nagarjuna University, and the Chief Guest, Prof. Subrata 

Ray, Dean, SRIC, IIT Roorkee. Thereafter, Dr. S.V. Prabhath, Chairman, NCRI, and Guest of 

Honour, gave an address with an introduction to the theme of the Round Table.  

Prof. Subrata Ray, in his address, pointed out that villages have become mere suppliers of raw 

materials to big industries and have to buy the finished products at a much higher price as in 

British times.  So he stressed on the need to improve the facilities in villages with the latest 

technology in order to curb migration to cities. Rural technology should have the latest inputs 

from the world of science and technology, he stated. 

Dr. S.V. Prabhath, while addressing the gathering, said that the earlier Round Tables had 

given us a rich haul of ideas and now it was time for putting these ideas into action. In this 

respect, he mentioned that they constantly strive to identify innovative projects to provide 

funding and extend support to research programmes with thematic relevance by various    

competent institutions. 

                              “ Literacy is not the end of education nor even the beginning. ”   
                                ~   Mahatma Gandhi 

 VII Round Table at Saharanpur on  
20th September, 2008 

Dr. S.V.Prabhath, Chairman, NCRI, lighting the lamp. Prof. Subrata Ray, 
Dean, SRIC, IIT, Roorkee and Prof. J.S. Upadhyaya are also seen. 



 NCRI                                                                    11                                                September, 2008                             

Volume I, Issue IX   ������������������������  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

The discussions revolved around the various issues to be considered while taking CGG’s    

support, with their earlier expertise, in conceptualising the information system.   

CGG’s team, while expressing their readiness to lend their technical expertise in             

implementing RRIC, felt the need for assessing the resource requirements based on which 

they would be able to work out the costs and the best platform for dissemination either 

through webpage of NCRI or a separate portal.  

NCRI’s team felt that the user requirements have to be understood better by the agencies   

having and willing to provide information and RRIC will be the nodal agency to ensure 

that the data provided is useful to users, stakeholders. They also felt that the data should 

not be restricted to a particular territory, be updated regularly and made available under a 

separate portal of RRIC. 

Finally, it was agreed that NCRI will organise a workshop to understand the specific       

requirements of data users to make the available resources more useful.  RRIC will identify 

the agencies whose data is to be incorporated in the initial phase. CGG will help RRIC in    

formulating MOUs to be signed with these organisations to incorporate security provisions 

while accessing data.          

   “The function of Nayee-Talim  is not to teach an occupation,   

   but through it to develop the whole man. .”   ~     Mahatma Gandhi 

Collaborative efforts for developing RRIC 

A meeting was held on 25th September, 2008 between members of NCRI and           
representatives of the Centre for Good Governance (CGG) to discuss the approaches 
towards operationalisation of  Rural  Resource Informatic Centre (RRIC). 
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                 “An education which does not teach us to discriminate between good and bad,  
            to assimilate the one and eschew the ot her, is a misnomer . ”      ~     Mahatma Gandhi  

Gandhi and Ambedkar : 
 Their Relevance to 21st century   

  ~ Dr. K. Ramakrishna Rao 

Several India watchers have observed that the 21st century belongs to India and China as the 

main global players. This observation is largely based on projected economic growth and 

development in the coming decades. This could be the case. But what strikes me even more 

consequential than India’s evolving economic strength is the potential relevance of Indian 

thought for the 21st century. The implications to contemporary human concerns of Gandhian 

ideas, essentially anchored in Hindu ethos, are widely recognised. Equally important but less 

understood are the implications of Buddhist thought to social action. This aspect was        

addressed by B.R. Ambedkar toward the last part of his distinguished career, which during 

his own time was overshadowed by the enormously popular image of Mahatma Gandhi. 

What strikes me as significant and extremely relevant at this time is the fact that both       

Ambedkar and Gandhi were seeking the same goals but travelled different paths, which, 

however, appear to merge when we look closely at their road maps.  

The main theme of Gandhi’s as well as Ambedkar’s social thought and action is centred 

around the paradox of identity and inclusiveness, how personal identities, which are         

necessarily plural, merge in an inclusive community for the common good. They both find 

the resolution of this paradox in universally shared values of love and compassion. The 

search for identity that is inclusive and not divisive is the starting point of their social and 

political endeavours. Their goal is similar, if not identical. It is a conflict-free, inclusive 

community where love and morality rule. The context of their action and thought was      

different even though they were contemporaries who lived in the same country. Gandhi’s 

main concern was political liberation of Indians from foreign rule. Ambedkar’s principal 

endeavour was social emancipation of depressed classes of Indians from their exploiters. 

Inasmuch as  social and political issues impact each other, we find Gandhi, the political 

leader, involved in social reform, and Ambedkar, the social activist, engaged in the politics 

of governance. However, the primacy of their distinct commitments is clear which is the  

establishment of an inclusive community governed by universal values of love and          

compassion.                                             

Further, as social reformers, Gandhi and Ambedkar came from two very different          

backgrounds. Gandhi was an upper-caste Hindu. Ambedkar was born into an “untouchable” 
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caste. Both abhorred, however, the prevailing caste practices and prejudices and the built-in 

inequalities in the system. However, the perceived inequalities have different impacts on 

them. For Gandhi, an upper-caste Hindu, it was a crisis of conscience. For Ambedkar, a   

depressed class victim of higher-caste exploitation and denegration, it was a crisis of     

identity. Gandhi had no problem with his Hindu identity; but he was outraged and troubled 

by such practices as untouchability, which deeply disturbed his moral sense. It is this crisis 

of conscience that led Gandhi to not only denounce untouchability as “the sin of Hindus” 

but also initiate multi-pronged action plans to eradicate it.  

Gandhi’s goal was one of assimilating all sections of Hindus, including the so-called 

“untouchables”, within a single salient Hindu identity by removing negative attributions to 

low-caste Hindus and enabling them to have equal opportunities. Gandhi was proud of his 

Hindu identity. He did not discard varnashrama in principle. What he repudiated and      

denounced was the caste system in practice, which he considered as “the very antithesis of 

varnashrama”. According to Gandhi, caste is an extension of the principle of the family. 

Both are governed by blood and heredity. Gandhi saw in the caste system the best possible 

means of maintaining social stability and economic progress. Caste, as an extension of   

family, in Gandhi’s view, is a step toward inclusive community. “Just as the spirit of the 

family is inclusive of those who love each other and are wedded to each other by ties of 

blood and relation, caste also tries to include families of a particular way of purity of life…” 

Gandhi goes on to add: “varnashrama as it is at present understood and practised is a 

monostrous parody of the original; but in order to demolish this distortion let us not seek to 

demolish the original.” So he embarked on a social mission to remove them.  

To Ambedkar, a victim of prevailing inequalities, it was not the crisis of conscience but of 

identity that led him to renounce Hinduism as his religion rather than reform it. Whether 

intrinsic or extrinsic, the caste system and the practices associated with it had come to stay. 

His ascribed identity as an untouchable was inconsistent with his self-perception as an equal 

in about every department of life with other caste Hindus. There was a glaring conflict of his 

image of himself and his ideal self on the one hand and his image as reflected in the social  

“Real education has to draw out the best from the bo ys and girls to be educated.” 
                                    ~     Mahatma G andhi 

.... Gandhi and Ambedkar  



 NCRI                                                                    14                                                September, 2008                             

Volume I, Issue IX   ������������������������  

 

.... Gandhi and Ambedkar  

    “By spiritual training I mean education of the h eart. ”            ~     Mahatma Gandhi 

mirror on the other. This conflict was essentially a crisis of identity that needed to be           

addressed and resolved. It took a lifetime of effort and some robust thought. 

There are two natural ways of resolving such conflicts. One is to fight for his rights as a 

Hindu, which meant wholesale reform of centuries old practices so that his self-image is    

appropriately reflected in society. The other is to break away and find a new identity. The   

latter appealed to him more; and as early as in 1936 Ambedkar declared that he would not die 

as a Hindu. It was easy for Gandhi who belonged to the dominant group of caste Hindus to 

plead for reform and assimilation and absorption of untouchables, Harijans, as he called them, 

into Hindu society as equals. It would not be so easy for the oppressed member of a minority 

group. The assimilation alternative might appear magnanimous when taken by a caste Hindu, 

but it would be seen beggarly when espoused by a victimised minority group member.   

Therefore, it is not surprising that Ambedkar chose to renounce rather than reform the religion 

of his birth. Ambedkar increasingly saw that Hinduism as practised had espoused a kind of 

philosophy of exclusivism by subscribing to a system that rendered “graded inequality the law 

of Hindu social life.” What Ambedkar was looking for was a religion that fostered an         

inclusive community comprising of all of humanity. This he found in Buddhism.  

Ambedkar’s Buddhism was hailed and admired by his followers as the “best” representing 

“the true import and spirit of the teachings of the Buddha” (Ahir, 1993). While some orthodox 

Buddhists denounced The Buddha and His Dharma as being unfaithful to the Buddha. For 

example, a review of Ambedkar’s book published in Maha Bodhi in 1959 by Jivika has this to 

say: “The title should be changed from the misleading one of The Buddha and His Dharma? 

to that of “Ambedkar and His Dharma,” for he preaches non-Dharma as Dharma for motives 

of political ambition and social reform.” A similar criticism may be made about Gandhi and 

his brand of Hinduism. In fact, Gandhi took more liberty in liberally interpreting Hinduism 

than Ambedkar in his interpretation of Buddhism. In some sense, the critics may be right; but 

it does not undermine the contribution of Ambedkar to the development of Buddhist social 

philosophy or of Gandhi’s version of Hindu social thought. One can argue with equal         

plausibility  that  the  leading  lights  of  Buddhist  thought  like  Nagarjuna,  Vasubandhu and  
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Dharmakirti are just as far apart from the Buddha’s original sayings or that Sankara,           

Ramanuja and Madhva are inconsistent with Upanishadic thought. How can we reconcile 

Theravada realism with Vijnanavada idealism within Buddhism as emanating from the     

Buddha’s thoughts? In the same sense we may consider Ambedkar’s espousal of Buddhist 

social philosophy as an important development, in some ways creative and at the same time 

springing from the seminal thoughts of the Buddha. Consider for example what Ambedkar 

says about dharma in his book The Buddha and His Dharma: “To maintain purity of life is 

Dharma. To reach perfection in life is Dharma. To live in Nibbana is Dharma. To give up 

craving is Dharma. To believe all compounded things are impermanent is Dharma. To believe 

that Karma is the instrument of Moral Order is Dharma.” Which Buddhist would disagree 

with the above characterisation of Dharma?  

 Ambedkar interpreted Buddhism as upholding the principles of liberty, equality and          

fraternity. Liberty is the basic and essential human right. Equality is dharma that defines 

one’s duties and obligations. Dharma, in Ambedkar’s view, is morality in its loftiest sense. It 

is what must govern society. Fraternity refers to the society that incorporates the universal 

value of love that binds humanity together in an inclusive community. It represents love and 

service in the ideal inclusive community. It is not limited to Sanghams of Bhikkus. Religion is 

dharma and dharma is religion, asserted Ambedkar reminding us of Gandhi’s saying that God 

is truth and truth is God. 

It may be readily seen how close Ambedkar’s Buddhist realism is to Gandhi’s Hindu practical 

idealism. Truth and ahimsa are the twin principles of Gandhi’s philosophy of social action. 

Gandhi spoke of truth as morality. For him religion is “synonymous with allegiance to moral 

law.”  Ahimsa is another name for love. Gandhi says that nonviolence in its positive sense is 

love. “Love is the strongest force the world possesses…” In truth and love Gandhi finds the 

principles that bind all humans together and give us a global identity leading to an inclusive 

human community. Thus both Gandhi and Ambedkar espoused philosophies of inclusiveness 

and abhorred the politics of divisiveness. Their philosophical inclusiveness is one where            

the individual and society are regarded as reflctive of each other. The individual’s self-image, 

“However virile the English language may be, it can never become    
   the language of the masses of India. “                        ~     Mahatma Gandhi 

 

 .... Gandhi and Ambedkar  
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Gandhi and Ambedkar .... 

 “The schools and colleges are really a factory for  turning out clerks for Government. “     
             ~     Mahatma Gandhi 

his goals and aspirations are reflected in society and vice-versa. What is good for the individual 

is also good for the society, and vice-versa. Buddhism, as interpreted by Ambedkar, and      

Hinduism, in Gandhi’s eyes, espoused such a philosophy of inclusiveness.  

Societies around the world are going through an unsettling phase. Nation state identities are 

fast losing their relevance. In some cases, identities based on religion and language have      

become salient with disastrous consequences to human kind. There is an urgent need not 

merely to recognise the inescapable plurality of identities but also to reinforce global human 

identity as the salient, superordinate and unifying identity and foster it by promoting            

universally-shared values of love, altruism and truth. This is what the social philosophies of 

Gandhi and Ambedkar appear to advocate, which I see as the best hope for humanity divided 

and disturbed by the politics of conflicting identities.  
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